
The problem of reality in 

 Mahayana Buddhism 

(Summary of a lecture note in Santiniketan)
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 Mahayana Buddhism gives us a positive philosiphy in concerned with reality. 

Various expressions are used. In Madhyamika they expressed this reality as §anyata. 

But this term connotes not unreality but also reality. Reality is  g-anya since it 

cannot be expressed by concepts  (dristigu.nyatvat). Though this gives an indeter-

minate ground to Buddhhist reality, even then we can see some attempts to express 

it from a positive view-point. Let us try to observe these. 

   There are many words used for reality or the absolute in  Mahayana philo-

sophy. Excluding negative indications, these are  Tathata (suchnness),  Dharmata 

(the essence of being, the true nature of dharma),  Dharmadhatu (the totality of 
things),  Yathabhuta (that which really is),  Bhata-tathata or  Bhtitata (the true real-

ity),  Bhata-koti (reality-limit),  Dharmakaya etc., each term is used from a particular 

standpoint. We can arrange these according to their root words into three groups. 

That is, (A) Dharma base, (B)  Bhuta base and (C) Indeterminate base. 

                         (A) Dharma base. 

   The Ultimate Reality or Absolute is indescribable in terms of empirical disco-

urse. However it is not a mere bundle of negatives. It is very positive in itself. 

The negatives are required to show its transcendent nature.  sunyata also is taught 

not for its own sake, but as a method which leads the mind to true reality. It 

opens the way to a direct approach to the ture nature of things  (dharmata) by 

restraining the conceptualizing tendency of  mind').  "§anyata is negative only for 

thought: but it is the non-relatinal knowledge of the absolute. It may even be taken 

as more universal and positive than  affirmation."2 While reality itself is unutterable, 

undivided and unconditioned, the reality reveals itself in  existence.3) Again the final 

and most fundamental experience of the reality which is beyond our intelligible 

thought demands to be revealed in the intelligible  world4). This is the character of 

reality. The way in which the inexpressible and unutterable is expressed, is shown 

by these terms. 

   Dharma has various meanings, but it is certain that the conception of dharma 
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hasacloseconnectionwithrealityinitsoriginalmeaning.Itisatranscendental

realitywhichisrealintheabsoluteandtheultimatesense5).Theinlmutableconcept

ofdharmaisconsistentlythatwhichmaintainsallexistenceasitis.Fromthe

oppositesideitshowsthatallexistencehasthisdharmaasitsessenceatbottom.

Accordingly,tospeakontologicGlly,theessenceofallexistenceisnothingbutexis-

tenceitself.Herewec瀟se鑼hedharmaasexistence.Butagainaradicalanalysis

wasappliedtoexistence,becauseBuddhistsareconcernedwithexistenceall

existenceisoriginatedindependenceandconsistsofelements(dharmas).Philo-

sophically,asynopticviewleadsustosomeinfiniteindeterminateapperceptionin

ahighersensewhichisalsopurelyempiricalontheotherhandananalytical

viewsleadustosomefinite,determinateapperceptionwhichisoppositedtothe

limitationofourintelligence.ThesetwonaturesofReasonareuse稱nparallel

inthosepositiveexpressions.

Dharmat稱stheessenceofdharmas(elementsofexistence)anditmeans

alsotheessenceofeverything(dharm穗穃dharlnat盃6)).Eachofthedharmasisthe

ultimaterealentityfromtheanalyticalviewandthedharmat稱sfoundtobetheesse-

ntialunityunderlyingthem.Inthismeaningitisanultimatereality.Whyisthe

ultimacynecessary,whenthedharmasareultimateentities?InTVIah窕穗aBuddhism

whichmaintaineddharmanair穰mya(non-substantialityofeverything)thesedharmas

wereregardedasfictitious,mereconcepts,meretalk,without.anysubstanceof

theirownwhichcouldbeusedinobtainingarealizationoftheultimaterealityby

directpeception7).But、theyhadtousethetermdharma 、astheelementofall

existenceaftertheVaibh龝ika'sestablishment.Theyappliedtheirunitiveintuition

tothedharmasystem.Thetotalityofthesefictitiousdharmaswasthencontrasted

withdharmat窈hichwasfurtheridentifiedwiths甁yat稱ntowhichalldharmas

areabsorbed.Thoughforthe1!/fah窕穗ists,itwasamatterofnecessitytousethe

sameterm"dharmas"toexpresstheelementsofexistenceorallempiricalexistence,

itbecamemoremeaningfulintheirsystem.Thesecretoftheirtwo-foldtruthis

hiddenhere.

N稟arjunasaysphenomenahaveasortofreality,thoughtheyareunrealina

highersense.TheyareappearancesofaReality.Theyaresamvriti-satya(con-

ventionaltruth)8).Appearancepointstothatwhichappears.Theconstructio且of

thisphilosophyisaccomplishedbyusingtheideaofs�yat�.Dharmacanbereal

sofarasitshowsthetruenatureofexistence.Itisusefulforthesearcherofthe

truth.Dharmaassamvriti-satyaiss甁yatanihsvabh穽a.Butatthisstagealso,so

farasweunderstandthisdharmaasstznyat�(dharman稱ratmya)initstruenature,

itisquiteobjectivetoour』intelligence.ThenStinyataasaconceptentersour

mindassomethingintellectualwithariskofbeingdividedintosubjectiveand

oblect三ve.Thentheyapplieds�yat龝t;tnyamtothisproblem9).S且nyataisnotan

endinitself.Itisonlyameanstoleadtheminduptotranscendentalinsight
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(prajn�),andshouldnotbebolsteredupasanendinitselflo).Thatwhichrerhains

aftercomplete"s�yat龝甁yam"istheonlyabsolute,whichisclearonlytoan

EnlightenedBeing.Thispureabsolutesunyat稱sdharmat�11).Intherealmof

puresubjectivedharmat窈ehavenothingfurthertodivideintosubjectiveand

objective.Itisindeterminatetoourdiscriminatingintellects,itisundividedone .

Thereisnoduality.Thecongnitionisnotdifferentfromthatwhichiscognized

butcompletelyidenticalwithit.ItisonlyintherealmofBuddhathatthisdhar-

mat稍anbetheobjectofprajn�(supremewisdom)as.themeansbywhichthe

supremeoneshowstherealityortheworldtoussubjectively.

Toourphilosophicalthinking,ontheotherhandthisdharmataisabuddhist

principlewhichonecomestoknowthroughexperiencewithyath竏鹵h皦a-dristi

(perceivingtheactuality).Thiscanbecalledthemundanedharmat稱nN稟arju-

na'sphilosophy12>.Inthissenseitisasynopticprincipleastherealityofall

existence(dharm穗穩nd'narmat�).Anditseemstobeanaimandend≪hich

shouldberealized.Heredharmat稱sexpressedinanepistemologicalform.

ThoughDharmadh穰uissynonymouswithdharmat稱nitsultimatesense,its

characterisontological.

Thedirectmeaningofdharmadh穰uisthesphereofallthatwhichisthe

objectofperceptionofmind.Allthatistheobjectofperceptionofmindiscon-

ditionedandcontingent,i.e.,phenomena.Thustheideaofthedharmainthiscom-

pound,thoughitisapttobeconsideredasallexistencesimply,isphenomenaas

realityitself13).

Dh穰uconveysthesenseoftheessential,inmostnature,thefundamental,ulti-

mateessence14).Atfirsttheterm``dh穰u"hasasenseofinclusion.Accepting

arLdincludingandsettingsomethingistheoriginalsense.Theconceptofinclusion

containsasenseoflimitation.

Allmeaningswhichwecanapplytothistermclass,category,sphere,etc.

naturallyhaveaconnectionwiththesetwoconcepts.Whenthisisusedinthe

divisionoftheelementsofexistenceintheAbhidharmasystemitshowsacategory

oftheirclassificationtobeapostulateofthesystem.Caksur-dh穰uisthesenseof

visionandthefieldofvision.Itistheonlycategoryofvisionasanindriya.Against

thisr穡a-dh穰uistheonlycategoryofr穡aasvisayaandcakgur-vijn穗a-dh穰u

andendingwithmano-vijn穗a-dh穰u.Thisistheclassificationinto18dh穰us15>.

Apartfromthisdivisionwecanobserve6dh穰usbeginingwithcakgur-vijn穗a-dh穰u

andendingwithmano-vijn穗a-dh穰u.Thisdh穰uisthemostinclusive,becauseit

ispossibletounderstandinthiswayhowthedh穰usynthetizestheindriyaand

the窕atanaineachhorizontalrelation;suchasincaksur-vijn穗a-dh穰ucaksuis

indriya,r穡aisitsvisaya,andcaksur-vijn穗aisvijn穗a,andtheirrelationship

seemstobeanticipated16).Ifso,dhatuwi11showthefundamentalbaseofeach

line.Thenitisabasicconceptinwhichallelementsofthesystemstand.
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Whentheseelementscametobeexpressedasdharmas,dh穰uwillbecometh�

basisofdharma.Itisdharma-dh穰u.Whiledharmaisexistenceorphenomena

dharma-dh穰ushowsthegroundofexistence.Inrelationtodharmat窈hichis

intendedtoexpressrealityfromthepointofviewofthenatureorcharacterof

dharma,thisisintendedtoexpressthenoumenalbaseofdharma.Dharmadh穰uis

theIleTToumenalGroundofphenomena:thebasicfundamentalsourceofallthings

iswhatiscalleddh穰u17>.Inthissensethisisthereferencetoultimatereality.It

isnotanentitybutthatonwhichallthingsaredependentandtowhicheverything

returnsultimately.ItmustnotbeforegottenthatDharma-dh穰uretainstheoriginal

significanceofdh穰uasacontainer.Thatistosay,thatwhichcontainsdiffe-

renceasdifference,uniqueasuniqueandconditionedasconditionedbutkeepsitself

unconditionedinasmuchasitisdharmadh穰uitself.

Dharmat稱srelatedtoreasonanddharmadh穰utoexistenceitselfofNoumenon.

Theformerexpressestherealnatureoressenceofthingstoourmindi$>andthe

latterthefundamentalsourceofallthings.Inrealitytheseareundividedandone,the

greaterwhichincludestheless.InthiswaytheultimaterealityiscalledDharma-k窕a.

ItisnottoomuchtosaythatthesystemofrealityinBuddhismdidnotaccomplish

itselftillthisdharma-k窕ahadbeensetforth.

Dharma-k窕aistheultimateuniversalwhole.Thoughitimpliesthewhole

senseofdharma,"dharma"intheworddharma-k窕aisusedinthesenseofone

UltimateReality,whichisbothtranscendentandimmanenttotheworld,andalso

thegoverningIawwithinit.Theword``kaya"inthiscontextisher騁akenina

specialsenseandmeans``support"(龝raya),19)i.e.,thesupportofthemasteryover

realityitself.Moreoveritisusedinthesenseofsubstratum.Sodharma-k窕a

meanstheprincipleofcosmicunityarAbsolutewhole.Thedharma-k窕aisnot

merelyanabstractphilosophicalconcept,butisapartofthereligiousconsciousness.

Letusexamineitasametaphysicalprinciple.

Asthedharma-k窕a,BuddhaWasfullyidentifiedWlththeAbsolute(dharmat�,

s�yat�)andalsounifiedwithallbeings(samaica).Whenthedharrna-kayaisidentified

withdharmat稱tistherealessenceofdharmas.Aswehaveconsidered,objective

dharmat稱stheessenceofbeingandistheobjectofourintellectualconsciousness

(vijn穗a).Itistheultimaterealityexpressedorestablishedwithreferencetoour

intellect.Itisanidea;itcontainsnofacts.Theidentificationofdharmat秣nd

stznyat龝howsthis.Whendharmat稱sgraspedasanobjectofourintellect,ina

highersenseitiss甁yat�(unreality).Removeallthoughtcategories,andthe

basicreality,thedharmat穉fthings,shinesforth.

Incontrast,subjectivedharrnat�,whichisinBuddha'senlightement,isreality

itself.InhisenlightenmentBuddhafullyrealiseshisidentitywithdharmat�.This

isthedharma-k窕a.Here,therefore,Buddha,dharmat秣ndenlightenmentare
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thesame.Butthatwhichthisidentificationorrealizationindicatesshouldbeclearly

understood.Itshowsthatwhathasnotsofarbeenidentifiedorrealizedhasbeen

sonowinhisenlightenment.Againitistheidentificationbetweenonef�mof

dharmat窈hichi.sdefined(prajiiapti)andanotherwhichisnotsetforth .However

wemustunderstandthisidentificationasanexplanationproducedbytheS皦rasor

Buddhistscholars,becauseitwouldbecompletelyoneandthesameinthetrans-

GendentalpureexperienceofBuddha.

Now,sofarasweuseourintellecttocomprehendthereality,itappearsasthe

problemofaconceptionanditscontents.Objectivedharmat�,i.e.,thatwhichwas

setforthisabstract,thoughitseemstobeconcreteasanobject.Itmaybemere

hollowideal.°thenasthedharma-k窕athisconceptandcontentsareunifiedby

purecompleteknowledge(prajil�)whichisfreefromthedualityofsubject-object.

Inthisrealm,ifwecanapplyourobjectivethinking
,dharmat稱stheobjectof

prajn�.Consideringthistogetherwiththefactsthatthefinalgoalofabodhisa-

ttva'scareerisalwaysindicatedbysuchwordsasBuddha-jn穗a20)(knowledgeof

Buddha),sarvajfiata21)(Omniscience),sarv稾穩ajn穰�22)(thequalityofknowing

thingsastheyare),anuttara-jn .穗a23)(s如remeknowledge)adintyamjn穗am

(inconceivableknowledge)24>itiscertainthatdharmat稱srealityasconceivedby

consciousness.Inotherwordsdharmat龝tandsforthetotal
,pureknowledgein

Buddha'sEnlightenmentandalsostandsforrealityasitissetforthtoourintellect .

Thusdharmat稱sthethingwhichshouldberealizedbyourdeepenedconsci-

ousness.

Ontheotherhand,dharma-k窕ahasacloseconnectionwithdharma-dh穰u
.

Againstdharmat�,thisastheNoumenalGroundofphenomenaisthequiteempi-

ricalandontologicalprinciple.Itistheultimatebaseofbothtranscendentaland

phenomenalexistence.Inthemeaningofdharma-k窕a,especially"k窕a"indicates

theconnectionwithdharma-dh穰u.Itshowsthatthedharma二k窕aalsoisnot

separatefrombeingsatbase.Itclearlysupportsthedharmat稱nthedharma-k窕a
,

i.e.,itgivesontologicalcontentstodharmat�25) .ThenasUltimateReality(Dharma-

k窕a)thesetwonaturesofrealitywhichseemedtobeseparatetousasdefined

areunitedinone26).ThisistheAbsoluteRealitywhichtranscendsourwords
,

imaginationandanyotherattemptstodiscriminate.Itcomprisesallbeingsofthe

world,butastheyareblindedbyavidy�,theydonotrealisethisfact:

Thusasthedharma-k窕a,theBuddhistRealityatwhichthestandpointof

Yath竏鹵h皦a-dristi(faithfulattitudetothetruth)aimedistheabsolutewholein

whichourknowledgeandexistenceareunifiedcompletely27>.Thistotalpure

knowledgeiscalledperfectwisdom(prajn�)ZS'.ThenBuddhaisidentifiedwith

hisknowledge.ThisisBuddha'sdharma-kay�(Cosmic,spiritualBody).ABuddha

istheembodimentofdharma,whichishisrealbody.Heisalsoidentifiedwith

alltheconstituentsoftheuniverse(form,thought,etc.).Thisbody,whichisalso
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calledsad-dharma-k窕a,bodhi-k窕a,Buddha-k窕a,prajn竏麑窕aandsvabh穽ika-k窕a

(essentialbody),isinvisibleanduniversal.Itisimperishableandperfectlypure.

Allbeingsliveandmoveandhavetheirbeinginit.ItisthesameastheAbsolute

Reality(tathat�),whichisalsooneandindivisiblefortheentireuniverse.Itis

immutableandundifferentiated.

Theotherimportanceofdharma-k窕aisasinitsreligiousfunction.The

doctrineoftheTrik窕a,thethreebodiesorthethreeaspectsofBuddha,isorieof

themost_facinatingfeaturesofMah窕穗a.Butweshallnotdealwiththisproblem

inthispaper.

NowwehaveconsideredRealityonthebasisofthecategoryofdharma.We

canapplyourmethodinasimilarwayfortheothersalso.

(B)Bh皦aBase

Theoriginalmeaningofbh皦ais"whathasactuallyhappened","anactual

occurrence","thatwhichhascomeintobeing".Thusitmeansbeingorexisting.

IntheBuddhistthoughtthisbearsaveryimportantrelationto"bhava"and"bh穽a"

asthetermswhichclarifytheconceptionofbeingorexistence.Bh皦aitselfalready

i

signifiesconditionedbeing.Accordingly,ifwecomprehendathingasbh皦a,our

understandingofitwillbetrue.Bh皦aisthepratityasamutpanna(originatingby

thelawofdependentorigination)andpratiyasamutp稘aisthetruenatureofall

existence29).InthissellsebhUtastandsforrealityingeneral.Thisisthesame

caseasthatdharmawhichmeansexistenceandincludesthesenseofrealityinits

basicform.

Bh皦at穰akestheplaceofdharmat秣ndistheessential,natureofbh皦a.Itis

actuality,thusalsoreality.Butitcannotbeapositivefactor,forinthatcaseit

wouldbesubjecttoorigination,decayanddeathnoempiricalexistenceisfree

fromthat.Thereforewhenitisgraspedassomethingpositive,thenagains甁yat�

maybeappliedtoit,fortherealisonlyarelativeconceptinasfarasitisdist-

inguishedfromtheconceptoftheunreal.Thishappensinoursubject-object

observation.Eventhenitplaysanimportantpartintheconventionalworldasthe

realityasmanifested,forithasaconclusion,whichistheultimateRealityin

Buddha'spureexperience,asparam穩tha.

Bh皦a-kotiistheotherexpressionofreality.Intheterm"bh皦a-koti",bh皦a

shouldbecomprehendedatfirstasbh穽aexistence,becomingexistence.Inits

ordinary.sense,graspingallexistenceasbecomingistruthful(Yath竏鹵h皦am)in

Buddhism.Byunderstandingthusonecanrealizethelawofpratxtyasamutp稘a

whichistherealnatureofeverything.Ifthisfactwereunderstood,thenitcould

besaidtobereality."Koti"meansliterally"end,""top"and"limit".Thenbh皦a-

kotistandsfortheboundariesofbh穽aexistenceorthelimitoftrueexistence.

Wecaneasilyappreciatethesenseofthisterminthefollowingway.
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The"koti"asthemeaningofedgeorlimitagainshowsthebottomorground

ofallthings,Whlchisthesameasdharma-dh穰u.Itisreality.Whenourintellect

isdirectedtowardstheessenceofthings,itmeansthatourconsciousnessisgoing

totherootofthem.Thenwecanrealisetheirtruenoumenalground.Thisground

istheessenceofbeingandtheextremityofreality.

TheBh皦a-kotiistheapexorthesummitofrealitywhichallbeingsreach30>,

and,whenitsontologicalaspectistakenaccount,itistheessenceofbeing31).

Inour ,considerationittakesthepiaceofdharma-dh穰usa).

Wepassonnowtothemostdifficultandimportantportionofthisbh�a

system,Bh皦a-tathat�.ThistheoryisfullydevelopedandexplainedinAsvaghosa's

well-knownsystematicalwork,the"AwakeningofFaith"33).

Theliteralsignificanceofbh皦a-tathat稱sgenerallyas"suchnessofexistence".

Soaccordingtoourunderstandingofbh皦a.

Bh�aisactualbeing,realbeing,andtathat龝tandsfor"thusalways"or

?嘘eternallyso"34)
.Then,intota1,itistheeternalnatureofrealbeing.Butaga㌧in

"realbeing"whichisidenticalwithtathat穃ayal
sobeunderstood.Theformer

sensecanbesaidtobetheultimatenatureofallactualbeings.Thisisthesame

asbhUtataanddharmata35).InthelattersenseitcorrespondstoaSoul36)accord加g

toAsvaghosa.Bothmeaningsofbh皦a-tathat秣reinvolvedinoneSou137>.Asva-

ghasasays一

"lnth
eonesoulwemaydistinguishtheaspects.TheoneistheSoulas

suchness(bh皦a-tathat�)3ﾟi,theotheristhesoulasbirthanddeath(sams穩a).

Eachinitselfconstitutesallthings,andbotharesocloselyinterrelatedthatone

cannotbeseparatedfromtheother"39>

Heresams穩aclearlymeanspratityasamutpanna,sobh�a.

ofbh�a-tathat�,againAsvaghosasays一

Astotherealnature

"Bh皦a -tathat稱mpliesonenessofthetotalityofthingsordharma -dh穰u ,the

greatall-includingwhole,thequintessenceoftredoctrine.Fortheessential

natureofthesoulisuncreatedandeternal."40>

Thusthebh�a-tathat稱stheultimaterealityasaSoul.Butwemustnot

concludefromthisthatitisseparatefromallthings.Foritiswithinthem.All

things,simplyonaccountofourconfusedsubjectivity(smriti),appearsasindivid-

ualizedforms.Ifwecouldovercomesuchconfusedsubjectivity,thesignsofindi-

viduationwoulddisappear,andtherewouldbenotraceofaworldof(individual

andisolated)objects42).Fromthesequalities,wecannowunderstandbhuta-tathat�

assynonymouswithdharma-k窕a.Dr.D.T.Suzukisuggeststhis

"theDharma -k窕aissuchness(bh皦a-tathat�)itself ,whichtranscendsthe

Iimitsoftimeandspaceaswellasthelawofcausation"42).
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Thatwhichitselfisincausation(Pratityasamutpanna)andisfreefromitwill

expressthepratityasamutp稘aitself.Theimmortal(i.e.suchness)andthemortal(i.e.

allphenomena)coincideeachother.Thoughtheyarenotidentical,theyarenot

dual.Enlightenmentistherealizationofthisultimatenatureofbh皦a-tathat�.

(C)Tath磽ase(lndeterminateBase)

Intheterms"tathat�","tath稟ata"and"tath稟atagarbha",theword"tath�"is

thebase.Tath稱sindeclinableandmeans"so"or"thus".Butitisusuallyused

correlativelywith"yath�".Insuchacase"tath�"impliesallmeaningswhichare

statedinthe"yath�"clause.Thoughwecannotgetanysurereferencetothis,it

wouldnotbealtogetherinthewrongtosupposethat"tath�"hasaconnectionwith

"yath� 一bh皦am",whichdemonstratesthefundamentalattitudeofB�dhism43>.

"Yath稈h皦am"literallymeans"asthingsare"
.Thentheterm"tath�"which

followsthismeans"thus"andimpliesthesignificanceofthepreceding.Therefore

``tatha"nieans``asthingsare"
.Itdoesnotallowofanydefinitedescription.This

problemistobesettledonlybyappealingtoexperience,i.e.,todirectperception,

whenthetruthhasbeengraspedassuch.InthisrespectBuddhistterminologyis

oftengraphicandfullofpower;forexample,suchtermsastathat�(suchnessor

thusness),bh皦at窖suchnessofthings),tatvam(thatness),whichareusedto

designatethecontentoftheinnerperception(Pratyatmajfiana)44).

Ifwetrytocomprehend"tath�"inotherwords,itisthepratityasamutpanna;

thatwhicharisesaccordingtothelawofdependentorigination.

Tathat稱sthehighestTruthorRealitywhichtakestheplaceofdharmat秣nd

bh皦at�.Nowletusobserveitsparticularnaturetathat禀astwoaspectsviz.,

conditionedasthemundanetruthandunconditionedastheultimate.Theformer

describesthenaturesofthingsaspratitysamutpanna,impermanence,relativityandnon-

substantiality,andthelattermeanstheunconditioned,unbornandunconceptualizable.

Theoneistheessenceofrelativity,andtheotheristheultimateessenceofall

thatexists.Theessenceofrelativityissoonlyinnameitisonlymundane

truth45>.Heretherealityofthe駑piricalexistenceoftheperceptivemindandthe

perceivedsubjectisnotdenied,buttheirontologicalrealityisdenied.

Conditionedsuchnessismanifestedintheempiricalsphere.Itisphenomenal

relativityanddualismofsubjectandobject,andiscomprehendedbythediscrimi-

natingintellect.Butthatsuchness,whetherconditionedorunconditioned,remains

unchanged46).

Wehaveappliedsuchconsiderationstodharrnat秣ndbh�at�.Oneoftheir

aspectsisunconditionedandtheotheristheconditioned,phenomenalworld.

Tath稟ataharmonizesallcontradictionsanddirectsthecauseofeventsinthe

world.Theonenatureoftathat窈hichisimmanentinthephenomenalworldis
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emphasisedintheTath竏麋ata-garbha.Garbhaisgenerallygiventhemeaning

``wo血b"
,thatiscontainer,oragainthegreatall-includingwhole(dharrna-dhatu).

Inthissenseitespeciallyreferstobh�a-thathat秣sthesourceofallthings;

whethercompatible,orincompatible,whetherforcesofpurityorimpurity,goodor

bad,allcreatedthingsareinit,whichisthewombthatgivesbirthtothemall.

IthasanimportantsenseinthatitisthewombwheretheTathagatas(Enlightend

Ones)areconceivedandmatured47>.

Tath稟ataliterallymeansthe"onewhohasthusortrulygone"orthe"Onewho

hasthusortrulycome".Fromthehistoricalstand-pointwecanalsodefineitas

onewhocomesinthesamewayasdoallotherBuddhas48).Butthemoreimportant

meaningtousisthatthetath稟atarealizedtheultimatereality(tathat�)andattained

toperfectwisdom49>.Heistheembodimentoftathat�.Tath稟ataisequatedwith

perfectwisdom50).Heistheperfectbeing.Thetath稟ataisabeingwhoenjoys

asortofdualexistence,whoispartakingofboththephenomenal-andtheabsolute51.

HealoneisabletoknowtheAbsoluteandrevealittoothers.Thereforeadistinc-

tionmaybemadebetweentathat�(ultimateRealityorAbsoluteTruth)and

Tath稟atawhoknowsthetruthsz>.

Tathat稱simpersonalrealityontheotherhandtath稟ataistherealitypersonified.

Thispersonificationaswesawwhenweconsidereddharma-k窕ahasgreatsignifi-

cancephilosophicallyaswellasreligiously.

Tobeapersonmeansamongotherthingstobealivingbeing,to'havea

feelingheart,toliveamongtheignorantandconfused,andnottoremainisolatedin

one'sownintellectualtranscendentalism.Allbeingsareessentiallysimilar(samat�)

53)Sincetheyareonewiththedharma -dh穰uallbeingsareinessencethesame
.

Thisisalsothemeaningoftath稟atagarbha.Topossesssupremeknowledge

meansthatonehasrealizedtathat秣ndhasidentifiedoneselfwithitastheinner

truenatureofthings.HereagainweseethesamepatternasintheDharmabase

andtheBhutabase;Tath稟atagarbhatakestheplaceofdharma-dh穰uandbh耐a.

kotiasthenoumenalbackgroundofeverything,asthegreatincluding-wholewhich

isuniversal,andistheultimatereality.AndTathat秣lsodefinesdharmat秣nd

bh皦at秣stheultimatereality.Anditmaybealsoseenthatthereisanidentifi-

cationoftheseintheAbsolute,Dharma-k窕a,Bh皦a-tathat秣ndTath稟ata.Like-

wisefromthisstandpointthesupremewisdom(穩yajn穗a)bywhich ,tath稟atas

areabletorealizeinthemselvestheinnertruthofthingsmustnotbemerely

intellectual;theremustbeanelementofcompassion.ThereforeinaTath稟ata's

enlightenment,tathat稱snotthethingbywhichherealizeshisidentitybyintellect

alone.Itisthetath稟ata'stathat�(suchness).AccordingtoAstasahasrik竏麪rajn竏�

p穩amitaSutra,"AstheTath稟ata'ssuchnessischangeless,freefromchangenot

discriminating,freefromdiscrimination,soisindeed,Subh皦i,thusnesschangeless,

・・・…WhatistheTath稟ata'sthusnessandwhatisthethusnessofallthings
,thatis
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justone,thusness;thisthusnessisnottwo,isnotduality,itisnot,atwofoldthus-

ness
、;thisthusrlessisnowhere,isfromnowhere,andbelongstonobody"54).・Thisis

thenatureoftheultimateReality.

Butwemustpayfullattentiontothepointthatthisidentifi軋tion.hasbeen

madefromthestandpointofstablished(prajnapti)reality,asfarasitismaintained,

whichtheAbsolute,theBuddhataughtforthesakeofleadingbeingstotheir

ultimateenlightenment.TheTath稟ataisanAbsolute,identificalbyitsownnature

withtheUltimateReality.Thereforewhattheultimaterealityisownonlyproblem.

Thisproblemwhichisthatoftheconflictandharmonybetweenourreason

andexistence.Andthisistheproblemofthetwoaspectsoftheultimaterealityof

allsystemswhichwehaveobserved,thatis,todharma,dharmat秣nddharma-

dh穰u,tobh皦a,bhtztat秣ndbh皦a-koti,totath�,thatat秣ndtath稟atagarbhain

ourpaper.

1)

2)

3)

4)

5)

6)

7)

8)

9)

10)

11)

12)

13)

14)

AtrabXﾛmahs�yat窕穃natvamvetsiprayojanams甁yat穃siinyat穩thamcatat

evamvihanyase,M(adhyamika)K(穩ik�).24.7.

CentralPhilosophyofBuddhism.ed.T.R.V.Murti,p.160.

DharmaLaksana.Laksanameansasignoramarkinitsoriginalmeaning,thencharacter

ofthingsandessentialnature.ThoughDharmaLaksanaisthoughtofasthetrue,

essentialnatur鑰fdharma,themeaningoflaksanaitselfisintendedtoshowthe

naturewhichdharmareveals.

Sodharmalaksanaisdividedintotwo,themundaneandthetrans-mundane.Trans-

mandanedharmalaksanaisasynonymofdharmat�,tathat�.See"N稟arjunaPhilosophy,"

ed.K.V.Ramanan.

Prasannapada(BibliothecaBuddhikaIV)p.304,cf.p.592.

AboutthiswecanseeintheearlytextSn.30--Dharmat�,whichisfirmlyestabl-

fishedwhetherTath稟atasareproducedornotprod�ed....

Prasannapadap.40,Yas稘harm穗穃dharmat穗穃asaivatatsvar皂amathakeyam

dharm穗穃dharmat�,dharm穗穃svabh穽ah/keyamsvabh穽ah,prakritih.

ThistrendbeganalreadywiththeMah龝arigikas.Alldharmas,bothconditionedand

unconditioned,wascalledintoquestion,onthegroundthat,likethethingsofthe

commonsens駢orld,theyrepresentonlyaconventionalreaiity.saidbyEdward

Conzeinhis"BuddhistThoughtinIndia"p.195-Part-III,TheMah窕穗a.

Dvesatyesamup龝rityabuddh穗穃dharmadesan祗okasamvritisatyamcasatyamca

paramarthah(MK.24.8)(Ye'nayornavij穗antivibh稟amsatyayordvayohtetattvam
navij穗antigambhirambuddhas龝ane)

Cf."CentralPhilosophyofBuddhism"p.351appendix.

S甁yat龝arvadristin穃grokt穗ihsaranamjinaih.Yes穃tus甁yat稘ristitanas稘-

hy穗babhaslre.M.K.13.8.

Cf.Nivrittamabidhatavyamnirvrittecittagocare.Anutpann穗iruddh禀inirv穗amiva

dharmat�.Prasannapadap.493.

Cf,"N稟arjuna'sphilosophy"ed.K.V.Ramananp.259.

Indharmadh穰u"dharma"standsforNirv穗a.Itstandsalsoforprajn穡穩amit�

whichistheultimatereality,thesameasNirv穗a"N稟arjuna'sphilosophy"ed.K.

V.Ramananp.261.

Astothesemeaningsofdh穰u,ItotalydependonK.V.Ramanan"N稟arjuna's
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15)

Y6)

17)

18)

ユ9)

20)

21)

22)

23)

24)

25)

㌧

26)

27)

28)

29)

30)

31)

32)

33)

Philosophy"p.261.

Aboutdh穰uinthisclassificationsee"ThecentralconceptionofBuddhism"p.9,its

noteandappendixII.

Iftheterm"dh穰u"wereusedonlytoclassifytheelementsofexistenceasthe

meaningofelements,itwouldbenouse.Thedivisionofindriya,visayaandvijn穗�

wouldbeenough.Butactuallytheyuseindriya,窕atanaanddh穰u.Ayatanasinclude

indriyaandvisayasanddh穰usincludeindriya,viｧayaandvijn穗a.

Cf.``N稟arjuna'sphilosophy"ed.K.V.Ramananp.261.'

Aboutthisproblemwecanconsidertwodifferentlevelsofdharma-laksana.Oneis

theunique,distinct,natureandcapacityofathingwhichwecanexaminetotheend.

Th駮theristheunconditioned,undistinguisheddharmawhichshouldberealizedas

dharmaitself,dharmat穉rdharmadh穰u-Cf."N稟arjuna'sPhilosophy"p.259.

Cf.Trimsikaed.S.Levi,p.44.

Mah竏黐astuedE.Senart(Paris1882-97)Vol.IIp.341.2,p.397.2Sam稘hir稻a

Sutra(RoyalAsiaticSociety)folla,1Lank穽at穩a-s皦raedB.Nanjo,p.299.
,S
ata-s禀asrik穡rajfi翫 一p穩ami協(BibliothecaIndica)p.64,174,682.

Asta-s禀asrik穡rajn竏麪穩amit�(BibliothecaIndica)p.397.

Divy穽ad穗aedE.B.CowellandR.A.Neilp.143,Saddharma-pundarikaedH.Kern

andB.Nanjop.41.5,Lankavat互ra-s砒ra,p.256,Dasa-bh璟ika-s砒ra,ed.J.Rahder

p.97.

Sata-s禀asrik穡ra-pa.1326,1373,499,Asta-s禀asrik穡ra-pa281,19,Dasa-bhnmika

s且tra95.25,Mah穽yutpattiI(p.2a),Kar叫祓undarikaedS.C.Das9.11.

Divyav稘穗a127.13;205,120.

Saddharmapundarika,308.9.、1・,

Trimsik稙xplainstheDharmak窕aasthetransformed龝raya(substratum)-

Tr加sika,p.44andalsosee蓋10kaontheAbhisamay稷a血k穩ak穩ik祀.A.1913.Accord・

ingtoit,therearetwokindsofDharmak窕a,onebeingtheBodhipasikaandthe

otherdharmas,whicharethemselvespureandproductiveofclearknowledge(nispra-

paicaj負a酖man�)andtheotherthetransformed龝rayaofthesame,whichisthell

calledSvabh穽ak窕a.AboutthisnoteIquotedfromN.Dutt"Mah窕穗aBuddhism"

p.172.噛

ChinesecommentatorsontheSiddhistatethatDharma-k窕aisthemetaphysical

principleofrealcittaandr穡aoftheTath稟ata.Itistherealnatureofthingsand

canbeequatedwithTathat�,Dharmadh穰uorTath稟atagarbha,see"Mah窕ana

Buddhism"N.Duttp.173.

Dharma-k窕areferstothepureidealconcievedinhisenlightenment,notmerelyto

histeachings,i.e.,hisidealasexpressedinwords.Cf."TheEssentialsofBuddhist

Philosophy".p.49

Aboutprajn秣ndprajn穡穩amit祠.V.Ramanandescribesindetailinhiswork

"N稟arjuna'sPhilosophy"seeespeciallyp
.276.

Prasannapadap.358.

AboutthismeaningIhavederivedfromK.V.Ramanan"N稟arjuna'sPhilosophy".

Index.

ShogenYamakamiindicatesthismeaninginhis"ThesystemsofBuddhisticThought".

p.254.

T.R.V.Murtigivesthemeaningof"thesphereoftheultimate(Absolute)"inthe

GlossaryofSanskritTermsof"TheCentralPhilosophyofBuddhism",p.344.

UnfortunatelytheSanskrittextofthisbook,sraddhotp稘a-sutraisirrecoverably
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34)

35).

36)

37)

38)

39)

40)

41)

42)

43)

44)

45)

46)

47)

48)

49)

50)

51)

52)-

53)

54)
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lost.OnlywehavetwoChineseversionsandtwoEnglishttranslations,onebyDr.

T.Suzuki,and.theotherbyRev.TimothyRichard.Thesignificanceofbh砒a-tathata

canbeseenmostlyinthistext.

"ADictionaryofChineseBuddhistTerms"BuddhistCultureService
,Taiwanp.331.

Lank穽at穩aSntra144-4f(byBunyu-Nanjo1923),cf"StudiesintheLank穽at穩a

S皦ra"byDr,D.T.Suzuki.p.X29,Glossary.

Hridayaandcitta,See"TheAwakeningofFaith"byD.T.Suzuki.p.53,Note1.

D.T.Suzuki'stranslation.p.53"TheSoulinitself,involvingasitdoes,quinte-

ssenceoftheMaha�穗a,isSuchness.(bh且tatathata),butitbecomes(initsrelative

ortransitoryaspect,throughthelawofCausation)birthanddeath(sams穩a).

Irithiscasebh皦atathat稱stheaboutsynonymwithtathat秣ndbhutat�.Th.

Stcherbastkyalsosuggestsinhiswork"Discourseondicriminationbetweenmiddle

andextremes(Madhy穗taVibhanga)"p.179,note"thereisnot .muchdifference

betweentathat秣ndbh皦a-tathat�"..

Ibid.p.55.

D.T.Suzuki,Englishtranslationp.55-56.

Ibid.p.69,Note3.

Ibid.p.69,Note3.

D.T.Suzukialsosuggeststhisconnectioninhis"StudiesintheLank穽at穩aS皦ra".

p.341.

Lank穽at穩aS皦ra.(withorwithoutSva):p.2,Line7,98-2,228-4,231-10,etcalso

seeSuzuki's"StudiesintheLank穽at穩aS皦ra"Glosaryp.422.

"N稟arjuna'sPhilosophy"
.p.255.

AccordingtoCandrakirti:一"tath稈h穽ovik穩itvamsadaivasth窕it�"(Thesuchness

ofReality(ortruebeing)consistsinitsinvariability,initsremainingforeverasit

is)Prasanapadap.116.

Tath稟atagarbhaisastateofsuchnessascontainingeverypossiblemerit"Awaken-

ingofFaith"ed.D.T.Suzuki,Glossary.

"Thath�"means"thus"
.Tath稟atacanbedevidedintotath秣ndBata,orintotath�

and稟ata:Inthefirstcase,Batais"gone"or"departed"andinthesecondcase,if

itis稟ataitmeans"come"or"arrived".Thisproblemhasbeenmuchdiscussedby

scholarsbutsofarnothingconclusivehasbeenreached.This,however,doesnot

throwmuchlightontheconceptofTath稟ata.Wecanalsocomprehendithas"thus

become"andalsoasthe"onewhorealizedtruthandfoundpath":heisthe"Truth

finder"and"Path-finder"asB.M.Baruadiscusses(StudiesinBuddhismp.189)

ThisisstatedinMah穡rajn穡穩amit竏鶸龝tra(N稟arjunaPhilosophyp.269whenthe

Bodhisattvarealizesthisreality(tathat�)heiscalledtheTath稟ata(563b)

Astas禀asrikaprajn穡穩amit�5皦ra(Bib.Indica)p.94.

Alsosee"TheCentralPhilosophyofBuddhism,'.T.R.V.Murtip.224.

CatuhSatakaVrittibyChandrakirtip.32.atitatathat窕advatpratyutpannapy

anagata:sarvadharmastath稘ristastenoktahsatath稟atah.

Abhisamay稷amk穩稷okaG.O.S.Barodap.62.

BodhiCaryaAvataraPanjika(BibliothecaIndica)p.590,buddh穗穃sattva-dhatos

caYen稈hinnatvamarthatah:穰manascapares穃casamatatenatemata.

TheinterpretationofTath稟ataasthethusnessofthingsisgiveninAstas禀asrika

-p"rajn穡aramit禊utr稙d .RajendrataraMitrapp.306-309.
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