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Introduction

The present study is devoted to the origin of the Chinese term jingti ¥ 12, which
refers to the intention of rebirth in Amitio®’s realm, on the basis of a comparative study
between sukhdavati and jingtu. According to the previous studies, the term jingtu is first
used frequently in the early Mahayana siitras, such as Kumarajiva’s (344-413, or 350-409)
translations?; there, however, it does not refer to Amituo’s land, but rather means either
purifying the Buddha land as a verb®, or all of the Buddha’s land in general. Moreover,
Jingtu was not used in the Féshito amitio jing Wi FIMFELS (hereafter Amituo jing, T12,

No. 366), a unique siitra concerning Amituo’s religion by Kumarajiva. This shows that

1) It is my pleasure to acknowledge four people here, for without them this paper would not have
been finished at all. First and foremost is my supervisor, Prof. Ryuzen FUKUHARA 4 5[ 3%, with
whom I have enjoyed patience of discussions of every conceivable aspect of my study. Secondly,
my director in the project of Compilation of the Catalogue of Literature on the Pure Land
Buddhism (CCLP) at The Research Institute of Bukkyo University, Toshihide Apachr “ZIER L,
invited me to attend CCLP project and put this paper to publish. Thirdly, a distinguished scholar in
the early Chinese Buddhist translations studies Seishi KarasHIMA gave me countless advanced
methodology and knowledge in his study class of Early Chinese Translations sessions at Soka
University. Finally, Robert L. LaTTa took much time to polish my English. Any errors that remain
are my own responsibility.

2) This is a further study of the paper, namely What is the meaning of jingtu?, presented at the 15™
International Association of Buddhist Studies, which was held at Emory University at Atlanta on
June 23-28. A part of its Japanese summary, namely “The Original of Jingtu—on the Basis of the
Wuliang Qingjing Pingdeng Jue Jing”, will be published in the No. 2 of the Vol. 57 Journal of
Japanese Association of Indian and Buddhist Studies (forthcoming). For convenience, throughout
this paper, I make the tone marks only with the Chinese characters appearing the first time in the
paper.

3) Even though there are many labels for this special Buddha, such as Wuliang shou fo 351
or Wuliang qingjing 5757 and so on, in convenient I would like to use the most familiar
Chinese style of this Buddha, Amituo B5#BE, throughout the whole study.

4) See Fujita 2007: 3—4.

5) Iwould like to appreciate Karashima for his patient and intelligent teaching at the Early Chinese
Translations (ECT) session.
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Kumarajiva did not intend to indicate that Amituo’s land should be labelled by the term
Jingtu®. On the other hand, jingtu is used frequently indicating Amifuo’s realm, sukhavati,
in Tanludn’s 2 (476-542) work, Widliangshou jing youpdtishéyuansheng ji pésou pantou
puisd zdo zhu i 35 AR AR A RAA AR B UR VAN EERT (hereafter Waliangshou jing
Limzh fEE 2 48HMEE , T40, No. 1819), an annotation of Vasubandhu’s Wiliangshou jing
youpdtishéyuanshéng ji ¥ 5 FF KB VLR A HHAEAR  (attributed to Bodhiruci, or Putilinizhi,
B, hereafter Waliangshou jing lin 1% 5 55485, T26, No. 1524). There, jing ¥ is
an adjective meaning “pure”. Sukhavati, however, does not mean jingtu, it means “utmost
of bliss”, as in Chinese jil¢ ##%% 7. What is the origin of this jingtu term and why is
Amituo’s realm labelled jingtu with jile, so-called jile-jingtin Wa4%¥% -+ or anle-jingtu 2244
#1.? Is it a misunderstanding by Tanluan of the previous jingfu in Kumarajiva’s
translation, or is there another origin for this term different from Kumarajiva's? And what
is the relationship between sukhavati and jingtu? Many scholars® have tried to discuss this
important problem, in spite of this, but these problems are still shrouded in darkness and
obscurity. More work remains to be done. The aim of this paper is to make some progress
towards this goal.

First of all, through an investigation of sukhdvati in the oldest versions of the Larger
Sukhavativyitha-siitra, Féshito amitiio sanyé sanfo salou fotdn guodn réndao jing M55 5@ FE
= HR =M AR AR N4 (hereafter the Da amituo jing, T12, No. 362), and
understanding that in addition to x#mdti FEEE, the name of sukhadvati is also used as
Amituofo guo BRBEME “the Land of Amituo”, which is connected with the Buddha’s
name, Amituo. Secondly, a brief introduction to jingtu used in Mahayana sitras, meaning
purifying the Buddha land as a verb. Additionally, a further discussion on the origin of the
name of the Buddha in the Féshiio Witliang Qingjing Pingdéng jiie jing i 55 P 2%
B4 (hereafer the Pingdeng jue jing, T12, No. 361), Wuliang qingjing fERVF, and
understanding that in addition to xumoti, the name of sukhavati is also used as Witliang
qingjing fogito (ti) MEFEF R (1). Finally, through evidence verifying that term jingtu
is derived from the name of the Buddha in the Pingdeng jue jing, Wuliang qingjing.

6) See Hiragawa 1985: 13.

7) This translation was first used in the Amituo jing, attributed by Kumarajiva. And this term can
also be read in the early Chinese traditional cultural work, Hudi ndn zi #E#+ and Xidafu V5#8HE
(HD4: 1134, and also see Fujita 2007: 350-351).

8) The prominent scholars among them are Fujita Kotatsu (1970: 507-512 and 2007: 383),
Hiragawa Arkira (1985: 2-54), Kagawa Takao (1993:172-5), Shibata Toru, Jan Nattier (2007) and
Karashima Seishi, just the deadline of this paper, Karashima presented a paper, entitled FT/RFE
+ D JFJE R —# 1% Pure Land 7>— 2008 Handout)
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Xumoti FEE and Amituo fo guo PISEFEPEIE in the Da amituo jing

One indisputable fact is that sukhdvati was still used in the early Mahayana sitras. The
term jingtu, however, was not yet used to refer to Amituo’s religion in combination with
jile #%%% in the period of this early translation. According to previous study, the term
Jingtu was established after Chinese Buddhism?. In the early Chinese Buddhist canons,
sukhdvati was translated as ximoti ZAFEYE 19 or written ZEEERE 1V, xighémoti ZEW] FEYE 12,
xadti ZAPTHE ), xighémochi Z8:0 FEFF 9. According to Fujita’s suggestion, they derived
from a transliteration of Gandhari, *sukamadi'®. Karashima, however, pointed out a
different suggestion than Fujita, which it is sukhavati> *suhamati or *su’a@madi'®. In
general, because these kinds of transliteration could obviously not have been understood
by Chinese audiences, there are other names in both sitras of the Early Recension of the
Larger Sukhavativyuha-sutra. And it seems that these names should be consciously
labelled by means of the Buddha’s name by two siitras’ author(s)'?, Amituo fo guo F5&FE
I “Amituo Buddha's realm” in the Da amituo jing and Wuliang qingjing fo guo f:iig
R “Wuliang qingjing Buddha’s realm” in the Pingdeng jue jing. In spite of this, the
Pingdeng jue jing’s active effect should not be neglected. This problem, the connection of
Wuliang qingjing fo guo(tu) MEEFEFHHEE (1) and jingtu term, is the other main topic
which I want to discuss carefully below. Here, I would like to investigate what sukithavati
means in the Da amituo jing through the name of Amituo fo guo F5EBEHEE, which it

stems from the name of the Buddha, Amituo F58FE, in the Da amituo jing.

9) Fujita 1970: 432-438 = 2007: 383-390.

10) Bozhou sanmeéi jin, ) =K &S, Skt. Pratyutpanna-buddhasammukhdavasthita-samdadhi, both in
three juan % (T13, No. 418) and in one juan (T13, No. 417). Bdpi piisa jing RWFHELS (T13,
No. 419); Pingdeng jue jing “FZ8 48 (T 12, No. 361); Fangdeng ban niliian jing 725 JeELL
(T 12, No. 378).

11) Occurs in the Da amituo jing.

12) Occurs in the Hui yin sanmei jing  ZEJ =& (T 15, No. 632) and the San mantiobdtioliio
pusqjing — 2 BEIRBEEE HHELS (T 4, No. 483).

13) It also occurs in the Pingdeng jue jing.

14) Occurs in the Piisa shou zhaijing %3545 (T 24, No. 1502), attributed to Nié Daozhén i
I Its first sentence in the verse should be considered, it reads J&VF & M[E, ZFE7EVE 5. Here,
Amituo is labelled as a pure deity, and his land is in the west.

15) See Fujita 1970: 431-438.

16) *Sukhavati; Khotanese Suhavati, see Karashima 2007: 339 = 2008.

17) According to Yinshun EJiH (1985) and Harrision (1998), the authorship of the Pingdeng jue jing
is probably Zhi Qian 3Z#f . Some different suggestions on this problems remain, I would like to
give a reconsideration more carefully in the future.
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Concerning Amituo in the Da amituo jing, two special characteristics should be specially
noticed. First of all, the meaning of Amituo in the Da amituo jing corresponds to Sanskrit
Amitabha “measureless light”.'® Secondly, in this case, Amituo is connected with
measureless wisdom. Recognition of wisdom is one of the primary characteristics in the
Da amituo jing. The intention of rebirth in sukhavati in the Da amituo jing is aimed not
only at overcoming Samsara, but also at attainment of the wisdom like Buddha’s'?.

It is of particular interest to see that the formal name of sukhavati, xumoti 785 &, was
only used once. By contrast, Amituo fo guo 5§ [E] was frequently as can be seen here
and there over sixty times in the Da amituo jing. Obviously, Amituo fo guo is derived from
Amituo’s name. Therefore, the characteristics of sukhavati can be recognized by means of

Amituo’s name in the Da amituo jing, and it also shows measureless light and wisdom.

Jingtu in Mahayana Sutras/ Purifying the Buddha Land as a Verb

According to Kagawa’s study, the term jingtu in the early Chinese Buddhist translations
was first used frequently in the Midofdlidnhud jing WHizEHELL (T9, No. 262), a Chinese
translation of Sanskrit Saddharmapundarika, attributed to Kumarajiva2?. The context is as
follows:

Rt WA B SRR R . (T9, No. 262: 27¢10)

(In order to purify the Buddha Land he always did what the Buddhas have done and
led and inspired sentient beings.) (Kubo, Yuyama: 152)

buddhaksetram pari$odhayati sma sattvanam ca paripakayabhiyukto’bhat?V

Jingtu in the above context means purifying the Buddha land as a verb, so-called #5{#f[2
.. Kagawa also pointed out that in contexts akin to the above, jingtu is used to mean
purifying the Buddha land as a verb, and can also be found frequently in another of
Kumarajiva’s translations, the Mohé banrio boliomi jing VB 45 3 4 25 48 *Mahaprajiia-
paramita (T8, No. 223).

As I mentioned above, the term jingtu was not used in the Amituo jing (T12, No. 366,

18) See Nattier 2006 and Karashima 2008.
19) See Xiao 2007 = 2008.

20) Fujital970, and Kagawal993: 172-5.
21) Also see Kagawa 1993:173.
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smaller Sukhavativyitha-sitra), the most important siitra in Amituo’s religion among the
majority of Kumarajiva's translations. I strongly agree with Hirakawa’s suggestion? that
Kumarajiwa himself did not intend to indicate that Amituo’s land, sukhdavati, should be
labelled jingtu, which he frequently used in his other Mahayana translations, such as in the
Mahaprajiiaparamita-sitra, FEIAT % 4 248, In the Amituo jing, the realm of Amituo is
translated as jile F&%% “utmost bliss” by Kumarajiva. It is very interesting that the term
jile is still used in the two typical traditional Chinese works, Hudindi zi {7 T and Xidifu
PUFRER 2, attributed to Bangn YE[H written during the Han Dynasty.

On the other hand, the term jingtu is surely used in one of the three Pure Land Sutras,
Foshiio Witliangshou Jing™® i 4 £ 348 (T12, No. 360, hereafter Wuliangshou jing). In
spite of one time, we have to discuss this case carefully here. Is it the earliest use of jingtu
to indicate Amituo’s land? Kagawa’s analysis helps us to approach this problem?®. He
suggested that the term jingtu in the Wuliangshou jing should be considered consciously
being appended by the author of the Wuliang shou jing, for no counterpart can be found in
the Sanskrit version. Moreover, the context does not address Amituo’s realm, it is talking
about Bodhisavatta practice?®. I agree with Kagawa’s suggestion that this term probably
derives from Mahayana sutras akin to the Kumarajiwa’s translation system??”. The context
with the term singtu in the Wuliang shou jing is as follows:

WMERFTH 2, B8 2 s ag sk it L2 47 . (T12, No. 360: 267h)

I only request that the World Honored One teach me extensively the practice by
which all buddhas, tathagatas, purify their field.?®

The counterpart of above context in the Sanskrit version is:

bhasatv anyesam tathagatanam

22) See Hiragawa 1985: 13.

23) See footnote No. 7. Xidufu reads /7 fF 0 &, Hihngs.

24) In Taisho, the authorship of this siitra was attributed to Kang Séngkai FEf#4#4, or Sanghavaman
based on kaiyudan shijigo lu B 7R #E% , but most probably the work of Buddhabhadra (359—429)
and Baoyin ¥ = and therefore dating from 421 (see Fujita 1970: 62-96, cf. also Gémez 1996:
126-130. Also see Harrison 2002: 180).

25) See Kagawa 1993: 173-174.

26) Karashima gave an alternative suggestion about this problem. He suggested that the term jingtu
in the Wuliangshou jing is derived from the effect of Zhi Qian’s misunderstanding of vyitha. (see
Karashima 2008).

27) Karashima suggested that this has some connections with ZhiQian’s misunderstanding of vyizha
(see Karashima 2008)

28) See Gomez 1996: 164.
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buddhaksetraguna-vyihdlamkara-sampadam. (Ashikaga: 9, 7-8, also see Kagawa:173)
(Explain to me, therefore, how one accomplishes this perfect ornament that is the
array of wondrous qualities in the buddha-fields of other tathagatas.) (Gomez: 68)

In sum, jingtu in the Wuliang shou jing is derived from the Mahayana Bodhisavatta’s
practice. On the other hand, because the Wuliang shou jing was identified by Honen?” as
one of the three Pure Land sutrus, many people, including scholars, confused the term
Jingtu in the Wuliang shou jing with jingtu, which is used to express Amituo’s Land and
Pure Land Buddhism in Tanluan’s work. Moreover, Buddhist scholars who profess
Amituo’s religion is always tending to advocate Pure Land as the foremost type of
Mahayana Buddhism based on one vehicle taught in the Lotus Siitra.

Therefore, we can firmly conclude that jingtu which used to refer to rebirth in Amituo’s
Land and Pure Land Buddhism either had a different original system or was a
misunderstanding by Tanluan, for jingtu used in the Wuliangshou jing lunzhu 5 3558500,
meaning “Pure Land”, here ¥ “purity”, is an adjective. Where did this meaning come

from? This is the main topic that I want to consider.

The Meaning of Jingtu for Amituo’s Land

In addition to referring to Mahayana Bodhisavatta’s practice, the term jingtu also has
another completely different meaning, that of Amituo’s pure realm. In this case, jingtu is
used in the Pingdeng jue jing as Wuliang qinging foguo (tu) A& 7R M (1), and then is
inherited in the Houchii amitio fo ji 1% H FT5@FE B8 (T12, No. 373) as its abbreviation,
qingjig “purity”. Anle jingtu 224%¥F =+ “Pure Land of Peace and Joy” was used many times
to express Amituo’s land in Tanluan’s work, Wuliangshou jing lunzhu TR 3548855 30,
which is considered to be one of the most important works, equal to the three Pure Land

siitras. But what is the origin of this term jingtu®P? In order to make the problems clear, I

would like to discuss them one by one in the next section.

29) See Senchaku hongan nenbutsu shu ERAFESILLE.

30) Anle guo %4518 and Anle shijie ‘24515 was used in the Waudiang shoujing lun, attributed to
Bodhiruct, or Putilivizhi 3R (See blow).

31) Jingtu is still found in the Xie Lingyun’s #f1 %i# (385-433) , Wuliang shou song i 7500, “a
very short verse for Wuliang shou fo # & 7% ) in the Gudng hongming ji J#5 W% (T52, No.
2103: 200a)”, Xie Lingyun’s works had no great effect on Chinese Buddhism in later, even to early
Chinese Pure Land Buddhism. Therefore, this problem is not the main topic here.
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Wuliang qingjing TERIEIF in the Pingdeng jue jing

The two oldest versions of the Larger Sukhavativyitha-sitra, the Da amituo jing
and the Pingdeng jue jing, are almost the same, except for the names of the Buddha and
Bodhisattvas. For example, Amituo FI5#FE is a transliteration in the Da amituo jing, but
Wuling qingjing 3575 is rendered as a free translation, on the basis of Chinese
traditional culture, in the Pingdeng jue jing in order that it could be easily understood
by its Chinese audience3?. Even though the Pingdeng jue jing “F-“552 4%, as a matter of fact,
is almost a revision of the older text3®, the positive effect in the early Chinese Pure Land
stitras cannot be ignored either. While studying the names of the Buddha in the Early
Recension of the Larger Sukhavativyitha-sitra, 1 observed that these two sitras, the Da
amituo jing and the Pingdeng jue jing, show larger different characteristics despite being
largely parallel. According to Karashima and Nattier’s suggestion, the name of the Buddha
in the Da amituo jing, Amituo, should mean measureless light®, in addition to that, close
connections with measureless wisdom in the Da amituo jing have been more
pronounced®. Moreover, it seems in some way that the name of the Buddha, Wuliang
gingjing #EE15TF, in the Pingdeng jue jing, have some connections with the formation of
the term jingtu, as well as jingtu jiao ¥F1#7 “Pure Land Buddhism” 3. This connection
was also noticed in advance by Hiragawa, but he did not give a positive response on this,
for the simple reason that he was not able to understand why the name of the Buddha in
the Pingdengjue jing was switched to Wuliang qingjing M55 V5 37.

Concerning the origin of the name of the Buddha in the Pingdeng jue jing, Wuliang
qingjing IEH7EF “measureless purity”, only two suggestions have been made to date.
First, NATTIER gave a very careful investigation on the basis of ZhiQian’s 52 translations,
concluding that “it may be derived from a misunderstanding of an Indian term?3®, vyitha.”

Meanwhile, I have presented a completely different solution for this problem, namely that

32) See Xiao 2007=forthcoming c.

33) See Harrison 2002: 179-181.

34) See Karashima and Nattier 2007.

35) See Xiao 2007=forthcoming c.

36) I firstly observed this point in 2007’s paper, and give a further discussion at the Japanese
Association of Indian Buddhist Studies 2008 held at Aichi-gakuin University (Xiao forthcoming a).

37) See Hiragawa 1985: 16-17.

38) See Nattier 2007. Karashima also presented to this pivotal problem on the basis of Nattier’s
conclusion.
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qingjing 7E7F probably derives from Chinese culture, Taoism. In this case, gingjing is
similar in meaning to wuwes % “no-ado™?,

The following points help us confirm that the author of the Pingdeng jue jing*®
consciously ‘compiled’ the siitra on the basis of his traditional Chinese culture background
in order that the siitra can be easily understood by its Chinese audiences*V.

First of all, according to Mori’s statistics, we can find the term zizan %X, ‘nature’, 177
times in the Pingdeng jue jing*®. As matter of fact, ziran H#R is used as a typical phrase
in Taoism combined with wuwei % *¥. In additional to this, Fujita also pointed out
that the terms xiwws &%, wigyi TR, daojiao &%, and so on used in the Larger
Sukhavativyisha have no counterpart in the Sanskrit version, and these are typical Taoist
phrases 9.

Secondly, it is well known that five-evil paragraphs found in the Da amituo jing and the
Pingdeng jue jing and the Wuliang shou jing were probably added by someone depending
on his Chinese culture background*>.

Furthermore, the part of the vow articles is the most important context in the Larger
Sukhavativyiha, but in two sitras of the Early Recension the vows number only has
twenty-four. On the one hand, twenty-four is of much interest in traditional Chinese
culture, for example, there are twenty-four solar terms?*®, jieqi fii%g, in Chinese calendar.
On the other hand, according to Sizudani*”, as matter of fact the number of the Da amituo

Jing’s vow are not twenty-four as some vows are combination of two or three vows, such

39) Qingjing wuwei 75Tk % plays an important role in Chinese traditional Taoist thought. For
example, Shizoytian jundao it %6 75 1H, attributed by Lisixiang % [7] written during the Han
Dynasty, reads AE i, 141585, Qingjing anle TE5TH4¢3%5 reads in FHHEAGLE (T3, No. 153:
55b)

40) See Yinshun1986: 759-763, and Harrison 1988 and 1999. On the other hand, Kagawa have
suggested that the Pingdeng jue jing should be considered the work of Dharmaraksa

41) As matter of fact, this function is still in existence in the Da amituo jing, but there is no doubt
that its characteristics appear more obvious in the Pengdeng jue jing.

42) In the Da amituo jing, ziran can be found 146 times, on the contrary we can only find this term
56 times in the Wuliang shou jing (see Mori 1966: 239).

43) See Xia02007.

44) See Fujita 1994: 47-48.

45) See Fujital970 and Kagawa 1993.

46) The whole names of twenty-four solar terms firstly found in the chapter of Tignwén K 3L in
Huainan-zi #£w T, a typical Taoist work written during the Han Dynasty, and also can be found in
the Hanshu 2.

47) See Sizudani 1974: 54.
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as No. 2, No. 3, No. 4 etc. And the author of the Pingdeng jue jing obviously inherited this
characteristic even though he re-translated this part showing large differences in content
with the Da amituo jing in general. In sum, the vow articles, both in the Da amituo jing and
the Pingdeng jue jing are probably compiled by someone in order that the vows’ number
would correspond to a special number representing ‘nature’ in Chinese culture.

Additionally, Wuliang qingjing can only be read of as Amituo’s name in the Pingdeng jue
jing, and there is not a similar name for Amituo in the Larger Sukhavativyitha. On how to
understand the Tibetan Version’s title, see Xiao forthcoming c.

So it is without doubt that Wuliang qingjing is a conscious invention by the author of the
Pingdeng jue jing based on the situation at that time. In sum, gqingjing 5%,
in the Pingdeng jue jing used as Amituo’s Name, does not have an origin in the Sanskrit
version, but rather reflects an attempt to make this name more meaningful for Chinese
people. It is probably an invention of the author of the Pingdengjue jing based on Chinese
traditional culture, Taoism. Qingjing i3, “Purity”, has two meanings. On the one hand,
qingjing ¥EiF “purity” represents the ideal characteristic of human beings in the Huainan
zi R ¥, one of foremost representative Taoist texts in the Han Dynasty. On the other
hand, gingjing ¥5¥F is similar in meaning to wuwei &% “no-ado”, and wuwei & 5% is used
to refer to nirvana in the early Chinese Buddhist texts. So wuliang gingjing EEIHF is
most suitable to represent a Buddha, introduced from a foreign culture, who has attained

the highest stage for the Chinese people®®.

Xumoti #1FEBE and Wuliang qingjing fo guo (tu) RSB (1)

As discussed above, the formal name of Amituo’s realm, sukhavati, in the Pingdeng jue
Jing is xumoti, but it is read of only three times. On the contrary, Wuliang qingjing fo guo (tu),
akin to Amituo fo guo Fi5EIRE M E discussed above in the Da amituo jing, is used here and
there over sixty times. In addition to these two names, anle %% is also used inthe
Pingdeng jue jing for the name sukhavati*® (T 12, No. 361:288c). According to my recent

study, in Chinese culture, anle %4%¢ = tianyu 5% = qinging 7E7F (other evidence see

48) See Xiao 2007 and 2008.
49) T12, No. 361: 288c, the counterpart in the Sanskrit version Sukhavatirh (Ashigaki 1965: 47).
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Xiao forthcoming c¢). In sum, Wuliang qingjing fo guo stems from the name of the Buddha
in the Pingdeng jue jing, Wuliang qingjing. There is no doubt that Wuliang qingjing fo guo
tu, “Wuliang qingjing Buddha’s land”, is easily regarded as meaning “measureless pure
land” (jingtu ¥F#1.). Moreover, anle is similar in meaning to qingjing 15¥F, wuwei 5%
(T12: 311c cf. T12: 293¢ cf. T12: 274h). We can surely conclude that jingtu referred to
Amituo’s land derived from the Buddha's name in the Pingdeng jue jing, Wuliang qingjing.

The following evidence can make this idea more clear.

The Evidence from Qingjing the Houchu Amituo-fo ji t% i B5@Re P

Houchii Amitiio f6 71 1% HBT5EFEH 4% (T12, No. 373) is a very short verse for Amituo
Buddha. According to Taisho, its authorship is probably someone from the Houhan 1%
Dynasty, but it is not difficult to understand that this is not the true, as this verse is
probably written on the basis of the Pingdeng jue jing®. Therefore its formation must be
later than the Pingdeng jue jing. The context of & 1= is the best evidence that verse
was not translated from an Indian manuscript.

Mkt b/ Tt gt £
PERAGT A /Y
THAH L B / 12 AT &
ANBEAE AT / DA H R
TSR A2 35  / 45- 0 e
B Yy / W82 N (T12, No. 373, pp. 364b12-17)
Here, Fabigiu 7%t is an abbreviation for Y58 Ji& Lt It in the Pingdeng jue jing, Qingjing

is an abbreviation for Wuliang qingjing fo guo (tu) #3515 B L, and Wuliang is an
abbreviation for Wuliang gingjing & E35TF, that it is % = LB, 157 = MEETHMHIE,
fit g = {535 5V, The last sentence is the best evidence to make the problem clearly.
Yiyi 2% means flat, here both y7 3 and yi %) are similar in meaning ping 1~ 52 “flat”. I
agree with what Fujita suggested in 1970, that we should not have supposed Amituo’s

original Sanskrit depends on wuling #%: in Houchu amituo fo ji*%.

50) Concerning its formation, See Sio 1933: 388, Sakaino 1935: 186 Fujita 1970: 299, Saito 2006.
51) The connections of Wuliang qingjing foguo tu with jingtu, also see Xiao forthcoming a.

52) See HD2: 1495.

53) See Fuyjita 1970: 297.
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This is the oldest evidence that Amituo’s realm is labelled gingjing i5¥F 1. which is
derived from Wuliang qingjing in the Pingdeng jue jing. Because Amituo’s realm is also
translated as anle % %% in the Pindeng jue jing, this is the best evidence that the author of

Houchu amituo fo ji must also have thought gingjing ¥i5¥F%is similiar in meaning to anle % %E.

Wuliangshou jing lun 55855 and the Pingdeng jue jing

I would like to consider Paul Harrison’s contribution to the Larger Sukhavativyitha. He
made a comparative study of it. In his study, he discovered that gingjing tu E¥F+ and
anle indicate Amituo’s realm® and are still used in the Foming jing 448 (T14, No. 440)
by Putiliuzhi 329 % who is also familiar with Wuliangshou jing lun’s translator and
taught the Guan wiliang shou jing BIMEZFAL (T 12, No. 365) to Tanluan.

Even though Wuliang shoujign lun is a commentary on the Wuliang shoujing based on
its title, we cannot deny there are some connections between Wuliang shoujing lun and
the Pingdeng jue jing. The following two points can help us confirm that there are some
connections between the Wuliangshou jing lun and the Pingdend jue jing.

First, in the Wuliang shoujing lun, Amituo’s realm is labelled anle guo tu %%%F] and
anle shijie Z 441 JL. These two names must be derived from the Pingdeng jue jing as
above mentioned, in the Pingdeng jue jing,

PR T 3] e 48E 2 5 (T 12, No. 361, pp. 288 c6-7)

Secondly, the following context is from the Wuliang shoujing lun.

RIS+ (T 26, No. 1524, pp. 233a01)

Can be reborn in wuliang ginjing Buddha’s land.
Concerning the meaning of gingqing fo guo tu 5T 1t, two possibilities can be
considered, first, pure Buddha’s land in general; secondly, an abbreviation of Wuliang
qingjing fo guo tu “Wulaing qingjing Buddha’s land”. I tend to accept the second suggestion.
In sum, gingjing which occurs in the Wuliangshou jing lun has a connection with the

Pingdeng jue jing.

54) See Harrison 2002: 209.
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Jingtu in Tanluan’s Wuliangshou jing lunzhu 38 Gmak

As discussed above, in the Wuliangshou jing lun, Amituo’s land, sukhavati was labelled
2441, or anle shijie %4t “the Land of Peace and Bliss (Inagaki:127), but in Tan
luan’s Wuliangshou jing lunzhu sukhavati was called 224%¥F 1 “Peaceful and Pure Land”.
The following context can help us understand why Tanluan called Amida’s land to jingtu.

LEEIR R F AR O IEATD . T S AEEAE E AE S .
DN7E JEbiERaiid 90 4N &

Those born in the Pure Land of Peace and Bliss are free of the impurity of body and

mind; they will ultimately attain the Pure Unconditioned Dharmakaya of Equality®®.

(Inagaki: 143)
Concerning qingjing pingdeng wuwei 3575 1-55 8% F%v): &, it is probably purity and equality
and no-ado®® (nirvana) Dharmakaya. It is almost impossible to think that Tanluan
understood Sanskrit, for his biography reminds us of his strong Taoist background. In this
case, on the one hand, we can firmly suppose that Qingjing pingdeng derives from the
Name of the Buddha in the Pingdeng jue jing, wuliang qingjing pingdeng jue M5 F 125
2. In the early Chinese Buddhist texts, on the other hand, wuwei 5% is a Chinese term
deriving from Taoism, but it is used to refer to nirvana, which is considered as the highest
stage in Buddhism in the early Chinese translations. Furthermore anle ‘%% is used in
combination with gingjing, so we can understand that Tanluan also must have thought
qingjing 1is similiar in meaning to anle.

In sum, even though the Da amituo jing is older than the Pingdeng jue jing, the Da
amituo jing would have been very difficult for Tianluan to understand. Many Mahayina
stitras were quoted in the Wuliangshou jing lunzhu, yet, Tianluan’s intention was none
other than to certify his formative Pure Land Buddhist thought, which mainly derives from

the Pingdeng jue jing, to be one vehicle Buddhism.

55) Also see Inagaki: 296, he translated fit 7755 into Unconditioned Dharma-body on the Sanskrit
term asmskrta-dharmakaya.

56) Here no-ado #J%, a Chinese term in Taoism, is probably similar in meaning to nirvana in the
early Chinese translation, which is considered as the highest stage in Buddhism.
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Further evidence from Anleji ‘%353

Other evidence on the connection of Pure Land Buddhism with the Pingdeng jue jing can
be found in the Anle ji %44 (T47, No. 1958), attributed to Daociio iB 4.

First, the title anle ji %2444 must be derived from anle guo % 4%|%| as first used in the
Pingdeng jue jing. As discussed above, anle is similar in meaning qingjing and jingtu®? (anle
246 =qingjing TEIF =jingtu ¥ 1).

Secondly, the following context is the best evidence to prove the connection between
Pure Land Buddhism and the Pingdeng jue jing:

(BT = - (|1, |, HEFEEN, oEEE, SBA%, W
W, EAM AR tE A, OfEMES. FEAA, HEHE LN, BAES
o ERC AR = I A ] (T47, 1958)

According to the Wuliang qingjing jue jing sttra, if a good man or woman hears of Pure

Land Buddhism and they feel sad and happy and their body hair stands up, we should
know that they practiced the Buddha Path in a past life. If a man hears of Pure Land
Buddhism and does not believe it, it should be known that he came from one of the

three evil realms.

Conclusion

In light of the above investigations, the following conclusions can be deduced:

Sukhdvati is translated as xumoti Z8ER in the Da amituo jing, there is another name
for it, Amituofo guo FTHEFEME. According to above discussion, Amituo means not only
measureless light in the Da amituo jing, but also measureless wisdom. In this case,
sukhavati represents measureless light with measureless wisdom on the basis of the
characteristics of Amituo’s name. Recongnition of wisdom is one of sukhdvati’s important
characterisitics in the Da amituo jing. The intention of rebirth in sukhdvati in the Da
amituo jing is aimed not only at overcoming Samsara, but rather at the attainment of
Buddha-like wisdom.

In addition to xumoti ZEJEHE, Wuliang qingjing fo guo tu JEEHFHEE 1 and anle 244

57) By no means do I deny that the counterpart of anle in the Wuliang shoujing is sukhavatim, but it
is impossible for us to consider that anle read in Tuanluan’s work is derived from Sanskrit.
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are also used in the Pingdeng jue jing, as the name of Amituo’s land. The term jingtu 751
representing Amituo’s religion is derived from the name of the Buddha in the Pingdeng jue
jing, Wuliang qingjing 57575, Wuliang qingjing foguo (tu) is the origin of the term jingtu
referring to Amituo’s realm. The best evidence is Hochu amituo fo ji.

In traditional Chinese, gingjng i5 7% is similar in meaning to tanyu 1517 and anle 22%%.
Anle and anle-jingtu are frequently used in the Wuliang shoujing lun and Tanluan’s Wuliang
shoujing lun zhu. Tanluan had a strong background in Chinese Taoism, and the term anle-
jingtu must be derived from Tuanlan’s typical Taoist background, and from the name of the
Buddha in the Pingdeng jue jing, Wuliang qingjing, based on traditional Chinese cul-
ture. Its meaning is a pure place, a no-ado place, an ideal nirvana place, and an anle
“pleasure” place. This is one good representative of what had happened when early

Mahayana Buddhism was transferred to China.

Abbreviations

HD=Hanyu da cidian 355K 3 13 Vols. Shanghai: Hanyu da cidian chubanshe.
T=]. Takakusu & K. Watanabe, eds., Taisho shinsh@i daizokyo. 100 vols. (Tokyo: Taisho issaikyo
kankokai, 1924-35).
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